THE SECTS OF THE MU'TAZILAH AND THE RADARlYAH

view that Allah does not include the whole of the world by
knowing about it, yet the following is the word of Allah:
"'And taketh count of all things by number " (Surah 72,
v. 28). One of his peculiarities is that he denies the view
of the Manicheans to* the effect that Ahriman, who is the
spirit of darkness, passed through the abodes of darkness,
carrying out the worst possible evil until he saw light. In
connection with this al-Nazzam said to them: u If the
abodes of darkness stretch downward without limit, then
how can Ahriman pass through them? For to- pass through
what has no end is impossible." Although denying this, he
nevertheless claimed that when the soul separated from the
body, it passed through the upper world, in spite of the fact
that he maintained that the space in the upper worlds
through which the spirit passes is infinite in its parts, while
each part in its turn is infinite in its part. If this is the
case, how can the spirit traverse them in limited time? It
was to make this possible that he adopted the doctrine of
the leap, a doctrine which had never been held by any phil-
osophers before him. Stranger than that, he drew from
the Dualists the conclusion that light and darkness are finite
in everyone of the six directions. What led him to this
way of thinking was that they held that both light and dark-
ness were finite in the direction in which they met. Accord-
ing to this, was he trying to show that everybody has finite
parts in the center because it is finite on all sides? If, how-
ever, the finiteness of the body in its six directions does not
incur finiteness in its center (according to- him), he is then
not disagreeing with the Dualists in their view that all light
and darkness are finite on the side at which they meet. One
must not, however, conclude that they are finite on all other
sides.

Al-Nazzam's eleventh heresy is the doctrine of the leap.
He says that a body which is in a given place, may pass from
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